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26. Covenant theology (4) 

O. Palmer Robertson, The Christ of the Covenants, chs 12-13 (pp. 229-

300) 

Introduction 

In session 26 of the Emmanuel Guided Reading Course we’re looking at the final two chapters of 

O. Palmer Robertson’s book, The Christ of the Covenants (Phillipsburg: Presbyterian and Reformed, 

1980). In this session we’re looking at the Davidic Covenant (ch 12) and the New Covenant (ch 13). 

You’ll recall from the previous sessions that covenant theology is a way of reading the whole Bible 

that takes into account the unfolding shape of God’s work in the world and his unfolding 

relationship with humanity. This relationship always takes the form of a covenant, and Covenant 

Theology attempts to trace the development of these covenants through Scripture.  

As ever, if you’re pressed for time omit the questions marked with a *. 

Questions for reflection 

i. What is the “New Covenant”? 

ii. Is the New Covenant breakable? 

iii. What are the major differences between the New Covenant and previous covenants? 

iv. What do you understand by the phrase “S/son of God”? 

Study questions 

We begin with chapter 12, looking at the Davidic Covenant, which Robertson calls “The Covenant 

of the Kingdom.” After a brief introduction, (pp. 229-230), Robertson makes some comments on 

the Davidic enthronement narrative in 2 Samuel 7 (pp. 230-234). He then addresses some 

distinctive features of the Davidic covenant (pp. 234-252) before looking at the historical 

outworking of the Davidic Covenant in the history of the Old Testament (pp. 252-269). 

First, a quick look at the introduction (pp. 229-230). 

1. “In the Davidic covenant God’s purposes ... reach their climactic stage of realization so far as the 

Old Testament is concerned” (p. 229). What evidence does Robertson give to support this claim 

(pp. 229-230)? 

For reflection: Why is it significant that there is a man on Israel’s throne at the “climactic stage” of 

God’s OT covenants with Israel? (Hint: Consider Genesis 1:26-28) 

Now let’s look at the Davidic enthronement narrative in 2 Samuel 7 (pp. 230-234). 

2. In preparation for the inauguration of the Davidic covenant, David “took Jerusalem from the 

Jebusites” (p. 230). Bearing in mind Genesis 3:15, Exodus 3:17 and Joshua 15:63, why might this be 

significant? 
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3. Explain the “interconnection between dynasty and dwelling-place” (p. 232). 

For reflection: Why is the construction of a permanent dwelling-place for Israel’s God significant in 

the light of Genesis 12:1-3? 

4. What does “son of God” mean in the context of the Davidic covenant (pp. 233-234)? 

5. What Old Testament evidence does Robertson mention which points toward a “divine Messiah” 

(p. 234)? 

Robertson now considers a series of distinctive features of the Davidic covenant (pp. 234-252). 

6. Robertson describes Israel’s King as a “covenant mediator” (p. 235). What sorts of things does 

the King do in this capacity (p. 235)? 

For reflection: What light does this connection between “Kingdom” and “Covenant” shed on the 

summary of Jesus’ teaching in Mark 1:14-15? 

On pp. 243-252, Robertson considers the question of whether the Davidic Covenant is “conditional 

or unconditional” (pp. 244). Some such as R. E. Clements see the Davidic covenant as an 

outworking of the promise to Abraham (pp. 244-245); others such as M. Tsevat see a connection 

between the Davidic and Mosaic covenants (pp. 245-246). Robertson proposes another 

perspective which (unlike those just mentioned) does not involve alleging contradictions (Tsevat) 

or misrepresentations (Clements) inGRC-27a Scripture. 

Robertson addresses the conditionality/unconditionality question in stages – first, considering the 

people of Israel corporately (pp. 246-247); second, considering individual participation in the 

covenant (p. 247). 

7. “Is it certain that God’s purposes to establish a kingdom for himself among redeemed sinners 

shall be realized?” (p. 246). Why? 

8. Does the certainty of God’s purposes guarantee “individual participation in the blessings of the 

covenant” (p. 247)? 

Robertson turns next to the historical outworking of the Davidic Covenant (pp. 252-269). Among 

other things, this section highlights the connection between Israel’s King and God’s covenant with 

Israel (see especially p. 267). This section is well worth reading, though we probably won’t have 

time to discuss it in detail during the tutorial. 



Emmanuel Guided Reading Course (26) 3 

In the final chapter Robertson turns to the New Covenant, focussing much of his attention on the 

important prophecy of the New Covenant in Jeremiah 31:31-34. You might like to read this text in 

its context before continuing. 

9. Robertson identifies “several major motifs ... which relate essentially to the new covenant 

concept” (p. 247) in Jeremiah 31 and related passages. What are these motifs (pp. 274-278)? 

10. The “concept of newness [in the New Covenant] implies a break with the past” (p. 280). 

According to Robertson, what particular covenantal administration(s) is/are left behind (pp. 280-

281)? Do you agree? 

11. “Yet the newness of the new covenant must not stand in absolute contradiction to the 

previous covenants. A factor of continuity must be recognized” (p. 281). What aspects of 

continuity does Robertson identify (pp. 281-286)? Do you agree? 

12. Why does Jeremiah emphasise the forgiveness of sins available under the New Covenant (p. 

283)? 

13. What is wrong with R. K. Harrison’s claim that the New Covenant manifested “personal, as 

opposed to corporate, spirituality” (p. 286)?  

14. How does Robertson relieve “the tension between individuality and corporateness in the new 

covenant” (pp. 287-290)? 

15. How does Robertson explain Jeremiah’s apparent insistence that under the New Covenant 

there will be no need for teachers (pp. 293-296)? Do you agree? 

 


